PAX. 



THE 



Syllabus for the People. 

A REVIEW OF THE PROPOSITIONS 



CONDEMNED BY 



HIS HOLINESS POPE PIUS IX., 

WITH TEXT OF THE CONDEMNED LIST. 



BY 

A MONK OF ST. AUGUSTINE'S, 

RAMSGATE. 
A uthor of " The Vatican Decrees and Catholic A llegiance" 



New York : 

THE CATHOLIC PUBLICATION SOCIETY, 
9 WARREN STREET. 

1875- 



PREFACE. 



THE Syllabus of Pius IX. has been the subject of so many 
misconceptions, that a plain and simple setting forth of its 
meaning cannot be useless. This is what I have tried to do 
in the following pages. A vindication or defence of the 
Syllabus was, of course, out of the question in so small a 
compass ; but I think more than half the work of defence is 
done by a simple explanation. During the ten years just 
completed since its promulgation, much has occurred to 
shew the wisdom that dictated it. The translation I have 
given is the one authorized by His Eminence the Cardinal 
Archbishop of Dublin. 

Ramsgate^ Dec. 8M, 1874. 
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THE SYLLABUS OF PIUS IX. 



i. 

INTRODUCTION. 

THE Syllabus of Pius IX. is a series or catalogue of 
propositions, taken mostly from works of writers in our 
own century, and condemned by the See of Rome 
during the Pontificate of his present Holiness. The 
Syllabus itself was published on the 8th of December, 
Feast of the Immaculate Conception, in the year 1864 ; 
but all the propositions contained in it had been 
branded with Papal censure in some previous Bull, 
Brief, or Apostolic Letter, either in the reign of Pius 
IX. himself, or in that of his immediate predecessor, 
Gregory XVI. This will be seen from the references 
at the foot of each condemned thesis in the subjoined 
translation of the Syllabus, which give the date and title 
of the official document in which the said proposition 
had been previously censured. By glancing down the 
headings of the several classes in which the condemned 
errors are arranged, the reader will see that while some 
of them involve abstract doctrines, by far the greater 
part deal with those principles of Christian morals, 
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which arc developed and applied as the individual 
comes into contact with society and with the State. 

The Syllabus was accompanied by an Encyclical, or 
circular letter of His Holiness, addressed to " all Patri 
archs, Primates, Archbishops and Bishops in communion 
with the Apostolic See." The tenor of the Encycli 
cal, wherein the Holy Father commands all the children 
of the Catholic Church to hold every doctrine con 
demned by the Holy See as unlawful to be upheld or 
defended, coupled with subsequent declarations, leave 
Catholics no room to doubt that, in passing censure on 
each and every one of these propositions, the Pope 
claims intellectual obedience on the ground of his in 
fallibility. 

To explain from proper sources and in as easy a 
shape as possible, the sense wherein the condemnations 
were intended to be made, is the object of my present 
essay. To do this, I shall first give the Syllabus 
translated in full ; next I shall say a word or two on 
what are called the " minor censures," etc., so as to 
convey an idea of what the Church means to do when 
she stamps a proposition with such or such a theo 
logical censure ; and shall then pass to review the 
Syllabus in detail. Ignorance of its nature, caused by 
the most violent misrepresentation, "has raised a storm 
against it in the public mind of our country; but 
nine-tenths of the condemnations it contains would 
be as heartily subscribed to by Protestants as by 
Catholics. 



The Syllabus of Pius IX. 



II. 



SYLLABUS OF THE PRINCIPAL ERRORS OF OUR TIME, 
WHICH ARE CENSURED IN THE CONSISTORIAL 
ALLOCUTIONS, ENCYCLICAL, AND OTHER APOSTO 
LICAL LETTERS OF OUR MOST HOLY LORD, POPE 
Pius IX. 



I I- 

Pantheism, Naturalism, and absolute Rationalism. 

1. There exists no Supreme, all-wise, all-provident 
divine being, distinct from the universe, and God is 
identical with the nature of things, and is, therefore, 
subject to changes. In effect, God is produced in man 
and in .the world, and all things are God and have the 

very substance of God, and God is one and the same 
thing with the world, and, therefore, spirit with mat 
ter, necessity with liberty, good with evil, justice with 
injustice. 

Allocution Maxima quidem, June Qth, [862. 

2. All action of God upon man and the world is to 
be denied. Ibid. 

3. Human reason, without any reference whatsoever 
to God, is the sole arbiter of truth and falsehood, and 
of good and evil ; it is law to itself, and suffices, by its 
natural force, to secure the welfare of men and of na 
tions. . Ibid. 

4. All the truths of religion proceed from the innate 
'strength of human reason ; hence reason is the. ultimate 
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standard by which man can and ought to arrive at the 
knowledge of all truths of every kind. 

Ibid., and Encyclical Qui pluribus, Nov. 9th, 
1846, etc. 

5. Divine revelation is imperfect, and therefore 
subject to a continual and indefinite progress, corre 
sponding with the advancement of human reason. 

Ibid. 

6. The faith of Christ is in opposition to human 
reason, and divine revelation not only is not useful, 
but is even hurtful to the perfection of man. 

Ibid. 

7. The prophecies and miracles set forth and 
recorded in the sacred Scriptures are the fiction of 
poets, and the mysteries of the Christian faith the re 
sult of philosophical investigations. In the books of 
the Old and New Testament there are contained mythi 
cal inventions, and Jesus Christ is himself a myth. 

Ibid. 

11. 

Moderate Rationalism. 

8. As human reason is placed on a level with reli 
gion itself, so theological must be treated in the same 
manner as philosophical sciences. 

Allocution Singulari quadam, Dec. 9th, 1854 

9. All the dogmas of the Christian religion are in 
discriminately the object of natural science or philoso 
phy ; and human reason, enlightened solely in ar 
historical way, is able by its gwn natural strength anc 
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principles, to attain to the true science of even the most 
abstruse dogmas ; provided only that such dogmas be 
proposed to reason itself as its object. 

Letters to the Archbishop of Munich, Dec. nth, 
1862, and Dec. 2ist, 1863. 

10. As the philosopher is one thing, and philosophy 
another, so it is the right and duty of the philosopher 
to subject himself to the authority which he shall have 
proved to be true; but philosophy neither can nor 
ought to submit to any such authority. 

Ibid, Dec. iith, 1862. 

11. The Church not only ought never to pass judg 
ment on philosophy, but ought to tolerate the errors 
of philosophy, leaving it to correct itself. 

Ibid, Dec. 2ist, 1863. 

12. The decrees of the Apostolic See and of the 
Roman Congregations impede the true progress of 
science. Ibid. 

13. The method and principles by which the old 
scholastic doctors cultivated theology are no longer 
suitable to the demands of our times and to the pro 
gress of the sciences. Ibid. 

14. Philosophy is to be treated without taking any 
account of supernatural revelation. Ibid. 

N.B. To the rationalistic system belong in great 
part the errors of Anthony Giinther, condemned in' 
the letter to the Cardinal Archbishop of Cologne, 
Eximiam tuam, June 1 5th, 1847, an d in that to the 
Bishop of Breslau, Dolore hand mediocri, April 3oth, 
1860. 
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III. 
Indifferentism. Latitudinarianism. 

15. Every man is free to embrace and profess that 
religion which, guided by the light of reason, he shall 
consider true. 

Allocution Maxima quidcm, June Qth, 1851. 

16. Man may in the observance of any religion 
whatever, find the way of eternal salvation, and arrive 
at eternal salvation. 

Encyclical Qui ' phiribus, Nov. 9th, 1846. 

17. Good hope at least is to be entertained of the 
eternal salvation of all those who are not at all in the 
true Church of Christ. 

Encyclical Quanta conficiamur, August 1 7th, 
1863, etc. 

1 8. Protestantism is nothing more than another form 
of the same true Christian religion, in which form it is 
given to please God equally as in the Catholic Church. 

Encyclical Noscitis, Dec. 8th, 1849. 

IV. 

Socialism, Communism, Secret Societies, Biblical Societies, 
Clerico-liberal Societies. 

Pests of this kind are frequently reprobated in the 
severest terms in the Encyclical Qui plunbus, Nov. 9th, 
1846; Allocution Quibus quantisque, April 2Oth, 1849; 
Encyclical Noscitis et nobiscum, Dec. 8th, 1849 ' Allocu 
tion Singulari qitadam, Dec. 9th, 1854; Encyclical 
Quanto conficiamur, August loth, 1863. 
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V. 
Errors concerning the Church and her rights. 

19. The Church is not a true and perfect Society, 
entirely free ; nor is she endowed with proper and per 
petual rights of her own, conferred upon her by her 
Divine Founder; but it appertains to the civil power 
to define what are the rights of the Church, and the 
limits within which she may exercise those rights. 

Allocution Singular i quadain, Dec. Qth, 1854, etc. 

20. The ecclesiastical power ought not to exercise 
its authority without the permission and assent of the 
Civil Government. 

Allocution Meminit, Sept. 2Oth, 1861. 

21. The Church has not the power of defining dog 
matically that the religion of the Catholic Church is the 
only true religion. 

Apostolic Letter Multiplies, June loth, 1851. 

22. The obligation by which Catholic teachers and 
authors are strictly bound, is confined to those things 
only which are proposed to universal belief as dogmas 
of Faith by the infallible judgment of the Church. 

Letter to the Archbishop of Munich, Dec. 2ist, 
1863. 

23. Roman Pontiffs and (Ecumenical Councils have 
wandered outside the limits of their powers, have 
usurped the rights of princes, and have even erred in 
defining matters of faith and morals. 

Apostolic Letter Multiplices, June loth, 1851. 

24. The Church has not the power of using force, 
nor has she any temporal power, direct or indirect. 

Apostolic Letter Ad Apostolicce, August 22nd, 1851. 
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25. Beside the power inherent in the Episcopate, 
other temporal power has been attributed to it by the 
civil authority, granted either expressly or tacitly, 
which on that account is revocable by the civil au 
thority whenever it thinks fit. Ibid. 

26. The Church has no innate and legitimate right 
of acquiring and possessing property. 

Allocution Nunquam fore, Dec. I5th, 1856. 

27. The sacred ministers of the Church and the 
Roman Pontiff are to be absolutely excluded from every 
charge and dominion over temporal affairs. 

Allocution Maxima quidem, June 4th, 1862. 

28. It is not lawful for bishops to publish even 
Letters Apostolic without the permission of Govern 
ment. 

Allocution .Nunquam fore, Dec. 1 5th, 1856. 

29. Favours granted by the Roman Pontiff ought to 
be considered null, unless they have been sought for 
through the civil government. Ibid. 

30. The immunity of the Church and of ecclesiasti 
cal persons derived its origin from civil law. 

Apostolic Letter Multiplies, June loth, 1851. 

31. The ecclesiastical Forum or tribunal for the 
temporal causes, whether civil or criminal, of clerics, 
ought by all means to be abolished, even without con 
sulting and against the protest of, the Holy See. 

Allocution Nunquam fore, Dec. 1 5th, 1856. 

32. The personal immunity by which clerics are ex 
onerated from Military Conscription and service in the 
Army may be abolished without violation either of na 
tural right or of equity. Its abolition is called for by 
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civil progress, especially in a society framed on the 
model of a liberal government. 

Letter to the Bishop of Monreale Singularis, 
September 29th, 1864. 

33. It does not appertain exclusively to the power 
of ecclesiastical jurisdiction by right, proper and innate, 
to direct the teaching of theological questions. 

Letter to the Archbishop of Munich, Dec. 2ist, 1863. 

34. The teaching of those who compare the Sove 
reign Pontiff to a Prince, free, and acting in the uni 
versal Church, is a doctrine which prevailed in the 
middle ages. 

Apostolic Letter Ad Apostoliccz, August 22nd, 1851. 

35. There is nothing to prevent the decree of a 
General Council, or the act of all peoples, from trans 
ferring the Supreme Pontificate from the Bishop and 
City of Rome to another bishop and another city. 

Ibid. 

36. The definition of a National Council does not 
admit of any subsequent discussion, and the civil au 
thority can assume this principle as the basis of its acts. 

Ibid. 

37. National Churches, withdrawn from the au 
thority of the Roman Pontiff and altogether separated, 
can be established. 

Allocution Multis gravibusque, Dec. 1 7th, 1860. 

38. The Roman Pontiffs have, by their too arbitrary 
conduct, contributed to the division of the Church into 
Eastern and Western. 

Apostolic Letter Ad Apostolic a, August 22nd, 1851. 
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VI. 

Errors about Civil Society, considered both in itself and 
in its relation to the Church. 

39. The State, as being the origin and source of all 
rights, is endowed with a certain right not circum 
scribed by any limits. 

Allocution Maxima quidem, June Qth, 1862. 

40. The teaching of the Catholic Church is hostile to 
the well-being and interests of society. 

Encyclical Qui pluribus, Nov. Qth, 1846. 

41. The Civil Government, even when in the hands 
of an infidel sovereign, has a right to an indirect nega 
tive power over religious affairs. It therefore possesses 
not only the right called that of exequatur ', but also that 
of appeal, called appellatio ab abusu. 

Apostolic Letter, Ad Apostolicce, August 22nd, 1851. 

42. In the case of conflicting laws enacted by the 
t\vo powers, the civil law prevails. Ibid. 

43. The Secular power has authority to rescind, de 
clare, and render null, solemn Conventions, commonly 
called Concordats, entered into with the Apostolic See, 
regarding the use of rights appertaining to ecclesiastical 
immunity, without the consent of the Apostolic See, and 
even in spite of its protest. 

Allocution Multis gravibusque, Dec. i/th, 1860, etc. 

44. The Civil Authority may interfere in matters 
relating to religion, morality, and Spiritual Government: 
hence, it can pass judgment on the instructions issued 
for the guidance of consciences, conformably with their 
mission, by the pastors of the Church. Further, it has 
the right to make enactments regarding the administra- 
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tion of the Divine Sacraments, and the dispositions 
necessary for receiving them. 

Allocution In Consistoriali, Nov. 1st, 1850, etc. 

45. The entire government of public schools in which 
the youth of a Christian State is educated, except (to a 
certain extent) in the case of episcopal seminaries, may 
and ought to appertain to the civil power, and belong 
to it so far that no other authority whatsoever shall be 
recognized as having any right to interfere in the dis 
cipline of the schools, the arrangement of the studies, 
the conferring of degrees, in the choice or approval of 
the teachers. 

Allocution Quibits luctuosissimis, Sept. 5th, 1851. 

46. Moreover, even in ecclesiastical seminaries, the 
method of studies to be adopted is subject to the civil 
authority. 

Allocution Nimquam fore, Dec. I5th, 1856. 

47. The best theory of civil society requires that 
popular schools, open to children of every class of the 
people, and generally, all public institutes intended for 
instruction in letters and philosophical sciences, and 
for carrying on the education of youth, should be freed 
from all ecclesiastical authority, control, and interfer 
ence, and should be fully subjected to the civil and 
political power at the pleasure of the rulers, and ac 
cording to the standard of the prevalent opinions of 
the age. 

Epistle to the Archbishop of Freyburg, July 
1 4th, 1864. 

48. Catholics may approve of a system of educating 
youth, unconnected with Catholic faith and the power 
of the Church, and which regards the knowledge of 
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merely natural things, and only, or at least primarily, 
the ends of earthly social life. Ibid. 

49. The Civil power may prevent the prelates of the 
Church and the faithful from communicating freely 
and mutually with the Roman Pontiff. 

Allocution Maxima quidem, June 9th, 1862. 

50. Lay authority possesses of itself the right of 
presenting bishops, and may require of them to under 
take the administration of the dioceses before they re 
ceive canonical institution and the Letters Apostolic 
from the Holy See. 

Allocution Nunquam fore, Dec. I5th, 1862. 

51. And further, the lay Government has the right 
of deposing bishops from their pastoral functions, and 
is not bound to obey the Roman Pontiff in those things 
which relate to the institution of bishoprics and the 
appointment of bishops. 

Allocution Acerbissimam, Sept. i/th, 1852. 

52. Government can, by its own right, alter the age 
prescribed by the Church for the religious profession 
both of women and men ; and may require of all reli 
gious orders to admit no person to take solemn vows 
without its permission. 

Allocution Nunquam fore, Dec. 1 5th, 1856. 

53. The laws enacted for the protection of religious 
orders and regarding their rights and duties, ought to 
be abolished ; nay more, Civil Government may lend 
its assistance to all who desire to renounce the obli 
gation which they had undertaken, of a religious life, 
and to break their vows. Government may also sup 
press the said religious orders, as likewise Collegiate 
Churches and simple benefices, even those of advow- 
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son, and subject their property and revenues to the ad 
ministration and pleasure of the Civil power. 

Allocution Acerbissimam, Sept. 2/th, 1852. 

54. Kings and princes are not only exempt from 
the jurisdiction of the Church, but are superior to the 
Church in deciding questions of jurisdiction. 

Apostolic Letter Multiplices inter, June loth, 1851. 

55- The Church ought to be separated from the 
State, and the State from the Church. 

Allocution Acerbissimam, Sept. 2/th, 1852. 

VII. 
Errors concerning Natural and Christian Ethics. 

56. Moral laws do not stand in need of the Divine 
sanction, and it is not at all necessary that human laws 
should be made conformable to the laws of nature, and 
receive their power of binding from God. 

Allocution Maxima quidem, June 3rd, 1862. 

57. The science of philosophical things and morals, 
and also civil laws, may and ought to keep aloof from 
Divine and ecclesiastical authority. Ibid. 

58. No other forces are to be recognized except those 
which reside in matter, and all the rectitude and excel 
lence of morality ought to be placed in the accumula 
tion and increase of riches by every possible means, and 
the gratification of pleasure. Ibid. 

59. Right consists in the material fact. All human 
duties are an empty word, and all human facts have the 
force of right. Ibid. 

60. Authority is nothing else but numbers and the 
sum total of material forces. Ibid. 
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61. The injustice of an act when successful, inflicts 
no injury upon the sanctity of right. 

Allocution Jamdudum cernimus, March 1 8th, 1 86 1. 

62. The principle of non-intervention, as it is called, 
ought to be proclaimed and observed. 

Allocution Novos, Sept. 28th, 1860. 

63. It is lawful to refuse obedience to legitimate 
princes, and even to rebel against them. 

Encyclical Qui ' pluribus, Nov. Qth, 1864, etc. 

64. The violation of any solemn oath, as well as any 
wicked and flagitious action repugnant to the eternal 
law, is not only not blameable, but is altogether lawful 
and worthy of the highest praise, when done through 
love of country. 

Allocution Quibus quantisquc, April 2Oth, 1849. 



Errors concerning Christian Marriage. 

65. The doctrine that Christ has raised marriage to 
the dignity of a sacrament cannot be at all tolerated. 

Apostolical Letter Ad Apostolica, August 22nd, 
1851. 

66. The sacrament of marriage is only a something 
accessory to the contract and separate from it, and the 
sacrament itself consists in the nuptial benediction 
alone. Ibid. 

67. By the law of nature, the marriage tie is not in 
dissoluble, and in many cases divorce properly so called 
may be decreed by the civil authority. Ibid. 

68. The Church has not the power of establishing 
diriment impediments of marriage, but such a power 
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belongs to the civil authority, by which existing im 
pediments are to be removed. 

Apostolic Letter Multiplices inter, June, 1851. 

69. In the dark ages the Church began to establish 
diriment impediments, not by her own right, but by 
using a power borrowed from the State. 

Apostolic Letter Ad Apostolicce, August 22nd, 
1851. 

70. The Canons of the Council of Trent, which 
anathematize those who dare to deny to the Church 
the right of establishing diriment impediments, either 
are not dogmatic, or must be understood as referring 
to such borrowed power. Ibid. 

71. The form of solemnizing marriage prescribed by 
the Council of Trent, under pain of nullity, does not 
bind in cases where the civil law lays down another 
form, and declares that when this new form is used the 
marriage shall be valid. Ibid. 

72. Boniface VIII. was the first who declared that 
the vow of chastity taken at ordination renders mar 
riage void. Ibid. 

73. In force of a merely civil contract, there may 
exist between Christians a real marriage, and it is false 
to say either that the marriage contract between Chris 
tians is always a sacrament, or that there is no contract 
if the sacrament be excluded. Ibid. 

74. Matrimonial causes and espousals belong by 
their nature to civil tribunals. Ibid. 

N.B. To the preceding questions may be referred 
two other errors regarding the celibacy of priests and 
the preference due to the state of marriage over that 
of virginity. These have been stigmatized : the first 
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in the Encyclical Qui ' pluribus, Nov. 9th, 1846; the 
second in the Letters Apostolic Multiplies inter y June 
10th, 1851. 

IX. 

Errors regarding the Civil Power of the Sovereign 
Pontiff. 

75. The children of the Christian and Catholic 
Church are divided amongst themselves about the 
compatibility of the temporal with the spiritual power. 

Ibid. 

76. The abolition of the temporal power of which 
the Apostolic See is possessed, would contribute in the 
greatest degree to the liberty and prosperity of the 
Church. 

Allocution Quibus quant isque, April 2Oth, 1849. 
N.B. Besides these errors, explicitly censured, very 
many others are implicitly condemned by the doctrine 
propounded and established, which all Catholics are 
bound most firmly to hold touching the temporal 
sovereignty of the Roman Pontiff. This doctrine is 
clearly stated in the Allocutions Quibus quantisque, 
April 2Oth, 1849, an d Si semper antea, May 2Oth, 
1850; Letters Apost. Quum Catholica Ecclesia, March 
26th, 1860; Allocutions Novos, Sept. 28th, 1860, 
Jamdudum, March i8th, 1861, and Maxime quidem, 
June 9th, 1862. 

! X. 

Errors having reference to Modern Liberalism. 

77. In the present day it is no longer expedient 
that the Catholic religion should be held as the only 
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religion of the State, to the exclusion of all other forms 
of worship. 

Allocution Nemo vestrum, July 26th, 1855. 

78. Hence it has been wisely provided by law, in 
some Catholic countries, that persons coming to reside 
therein shall enjoy the public exercise of their own 
peculiar worship. 

Allocution Acerbissimam, Sept. 27th, 1852. 

79. Moreover it is false that the civil liberty of 
every form of worship, and the full power, given to 
all, of overtly and publicly manifesting any opinions 
whatsoever and thoughts, conduce more easily to cor 
rupt the morals and minds of the people, and to pro 
pagate the pest of indifferentism. 

Allocution Nunquam fore, Dec. I5th, 1856. 

80. The Roman Pontiff can, and ought, to reconcile 
himself, and come to terms with progress, liberalism, 
and modern civilization. 

Allocution Jamdudum cernimus, March i8th, 1861. 



III. 



WHAT is DEFINED, WHEN THE HOLY SEE CONDEMNS 
ERRORS OF DOCTRINE? 

To get an accurate idea of the nature and intent of 
theological censures, and to understand what Rome in 
tends to teach or lay down when she brands a proposi 
tion with the note of error or falsehood, is a necessary 
requirement for giving its true value to the Syllabus of 
Pius IX. 



24 The Syllabus of Pins IX, 

First of all, as Catholic divines tell us, the proposi 
tions are intended to be condemned in sensu auctorem, 
to wit, in the sense given to them in the books or 
writings from which they have been picked out. This 
point of Catholic doctrine deserves attention. The 
truest and most wholesome axiom may have a poison 
ous meaning in the mouth of a wily foe to religion and 
morals. The Pope condemns it in the baneful sense 
which the whole tenor of the writing from which it is 
taken shews to have been intended by the writer, not 
in the healthful one in which anyone else may utter it. 
Thus, an English Catholic may well express his satis 
faction at the fact that in England, through the non- 
recognition of Catholicity by the State, we enjoy a 
religious liberty which Anglicans and Presbyterians 
may well envy us ; yet the same Catholic will heartily 
condemn and detest the fifty-fifth of the errors enume 
rated in the Syllabus, to wit : " The Church should be 
severed from the State, the State from the Church." 
This assertion, if spoken by a Catholic, would be 
harmless ; in the mouth of the infidel it is simply im 
pious. The Catholic looks on a State in which religion 
should be the prime mover of all political action, as a 
dream too bright to be realized. And viewing its 
realization as a thing not to be hoped for, he prefers 
isolation from the State to slavery and Caesarism. But 
isolation of Church from State and State from Church, 
in the mouth of the condemned writer, meant that no 
State should be controlled in its policy by the laws of 
God or checked by His ministers in its career of unjust 
aggrandizement. As anyone may see, the utility of the 
Papal censure would be lost, were the treacherous sen- 
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tence expressed otherwise than in the identical words 
of its framer. 

The next rule to be borne in mind, in order not to 
stumble in reading the Syllabus, is one that needs a 
touch of elementary logic to be understood. It is thus 
conveyed : " When a proposition is pronounced false, 
its contradictory is declared to be true ; its contrary 
may be, or may not be, true." I crave my reader's 
forbearance for this bit of scholasticism ; one word of 
explanation will make it as clear as noonday, and I 
really could not have left it out without loss. 

In short ; one sentence is said to be contradictory to 
another when it conveys just as much as is wanted, 
and no more than is wanted, to affirm the falsehood 
of the opposite one. For example, if I read this sen 
tence : " All the Catholic members of the House of 
Commons voted for the disestablishment of the Irish 
Church ;" its contradictory might be thus formulated : 
" Not all the Catholic members voted for disestablish 
ment." The latter does not state that many members 
or even that more than one member withheld his vote ; 
it simply denies that all voted. Between two contra 
dictions there is no medium ; if one is true, the other 
is false ; and hence when a sentence is condemned as 
false, its contradictory is thereby denned as true. 

But it is otherwise with two contrary propositions. 
Propositions are said to be contrary when one not only 
asserts the falsehood of the other, but affirms more than 
was necessary to make its opposite false. Thus, these 
two propositions : "All the members voted," "None 
of the members voted," are said to be contrary ; the 
second denies a great deal more than was required to 
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falsify the former. Between contraries there is a me 
dium ; it maybe that some members did, some did not 
vote ; hence both of two contraries may be false, 
though both cannot be true. I hope I have made cleat 
\\ hat schoolmen mean by the two kinds of opposition 
in sentences ; to wit, contrary and contradictory op 
position. Now, why have 1 intruded logic on my 
readers ? Because, as I said, we cannot get on in the 
present case without it, and the neglect of the canon 
stated above, that '* the condemnation of an opinion 
implies the truth of its contradictory, but not that of 
its contrary," is at the bottom of more than half the 
misconceptions that have entered the heads even 
of well meaning people with regard to Pius IX. 's 
Syllabus. 

Take an example : the Pope condemns this propo 
sition (2/th of the Syllabus) : " The sacred ministers of 
the Church and the Pontiff are to be excluded from 
every charge and dominion over temporal affairs." Its 
contradictory would run thus : " The sacred ministers, 
etc., are not to be excluded from every charge and do 
minion over temporal affairs." This is defined as true. 
Ten thousand contraries might be framed, as damna 
ble as the condemned proposition itself; for example : 
41 The sacred ministers and Roman Pontiffshould have 
every charge and dominion over temporal affairs ;" or 
else, " The Roman Pontiff should have charge and do 
minion over the temporal affairs of the British Crown, 
and control the expenditure of the Queen's household, 
and the civil list," etc., etc. Every one of Mr. Glad 
stone's blunders on the score of condemned propositions 
proceeds from the Right Honourable gentleman's sub- 
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stituting contraries instead of contradictions to the 
condemned propositions. 

Let us run down the list of condemnations, sup 
posed to have been taken from the Syllabus, which are 
contained in pages 16 and 17 of the ex-Premier's cele 
brated pamphlet. In the very first on the list, he tells 
us, that the Pope has condemned the u liberty of the 
press," and again, in the third, that the Holy Father 
has consigned to everlasting damnation the " liberty 
of speech." This is coming out strong with a ven 
geance ! What would have been the effect on his 
readers' nerves, if he had only added the " fearfully 
energetic epithets in which they were clothed," and 
which, he tells us, he has considerately omitted to 
avoid making either himself, or his friends, or his ad 
versaries lose their temper. 

Now, a more childish want of the elements of logic 
was never displayed, and the pamphleteer's talk about 
the " fearfully energetic epithets " suggests an apt illus 
tration of the narrow line that separates the sublime 
from the ridiculous. The sentence contradictory to 
the condemned one might run in this or a similar 
form : " It is not a right belonging to every man, that 
he should have an uncontrollable license to utter any 
sentiments " how blasphemous, libellous, or immoral 
soever. But if we say instead : " The liberty of the 
press and the liberty of speech are unlawful," and 
make this out to have been defined by the Pope, eithei 
we can lay no claim to British truthfulness, or we do 
not understand the Pope's latin, (which is easy enough, 
in all conscience,) or we are in the case of Horace's 
schoolboy, scevo diet at a rcddentein magistro, saying our 
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lesson the wrong way, through dread of a brow-beat 
ing schoolmaster. Do not substitute contraries for 
contradictories. 

One more example. Mr. Gladstone's seventeenth 
erroneous sentence (seventy-eighth in the Syllabus) 
says: " In some Catholic countries, it has been wisely 
provided by law, that persons coining to reside therein, 
shall enjoy the public exercise of their own peculiar 
worship." The contradictory would be: "In the 
Catholic countries referred to by the condemned author, 
it has been ^//-wisely enacted that," etc. This is, and 
always has been, most true, in the case of countries 
where unity of Faith had never been shattered, and 
the introduction of new religions produced political 
convulsions. But if I were to say, " In no Catholic 
country may liberty of worship ever be allowed to 
Protestants," I have gone many a mile wide of the 
mark. Mr. Gladstone's version from the latin is so 
distorted and untrue, that we cannot form its contra 
dictory without making the Pope say what he never 
wanted to say. It runs thus : In " Countries called 
Catholic, the free exercise of other religions may lau 
dably be allowed." Of course, the proposition con 
tradictory to this would run thus : " In countries 
called Catholic, the free exercise of other religions may 
not laudably be allowed." The ex-Premier left the 
quibusdam untranslated, it ought to have been, " In 
certain countries" and has thereby coined a new con 
demnation for us, never dreamed of by the Pontiff. 

One more item and I shall close this chapter. I 
know many honest Protestants think, that whatever 
the Church defines, she defines as of faith ; that the 
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eighty condemned propositions are eighty heresies in 
the eyes of Rome, and the eighty contradictories so 
many articles of faith. This is a misconception. 
Opinions may be censured as heretical, or as approach 
ing to heresy, or as dangerous, or as offensive to pious 
ears, or as erroneous, etc.* Hence I must say a word 
or two on the several kinds of definitions and of cen 
sures. Of course my non-Catholic friends will not al 
low that we are right; but I trust they will give us 
credit for consistency and common sense. 

IV. 

PAPAL INFALLIBILITY AND THE SYLLABUS. 

The Catholic Church has ever taught that the de 
posit of revealed truths received its completion on the 
day of Pentecost, and that from that hour it can re 
ceive neither increase nor diminution. It may be 
gradually unfolded, as Vincentius of Lerins hath it ; 
the bloom of youth may grow into the vigour of man 
hood, but the body is one and the same. It may be 
clothed with the venerable garb of antiquity, may 
strike deeper and wider roots into the consciousness of 
mankind, but can lose naught of its fulness, can admit 
no stain on its youthful purity. The pearls of the 
heavenly doctrine may receive lustre and grace, bor 
rowed from on high, and may be set in gold or silver. 
Above all, they may acquire distinctness. The several 
parts of a fertile and complex principle may, one after 
another, be brought before the eyes of the faithful. 

* All these censures, except the first, are called minor censures. 
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That Mary was at every moment of her existence a 
spotless work of God's hands, was revealed from the 
beginning ; during these later ages the attention of the 
faithful has been especially called to the first moment 
of that existence the moment of her Immaculate 
Conception. Nothing new has been, revealed, but what 
was implicitly believed has been in our own times ex 
plicitly defined. 

Now, it is the belief of Catholics, that those to 
whose keeping the unalterable deposit was entrusted, 
were not intended to be mere keepers of the dead letter 
of revealed doctrine. Their task is, in the language 
of the early Fathers, to have a care lest any cunning 
flight of the human intellect should strive to adapt the 
dogmas of faith to its own shifting and wayward 
fancies. God gave us His teachers, as St. Paul writeth 
to the Ephesians, that we may not be swayed by every 
wind of doctrine. Hence the Church, in our belief, 
may pass sentence on such philosophical principles, on 
such opinions of human science, as imperil the purity 
of dogma ; and can exact intellectual submission to 
such pronouncements. She may, moreover, pronounce 
that error is contained in such or such writings, when 
ever it becomes necessary for the fulfilment of Christ's 
precept of keeping His sheep from poisoned pastures. 
But in passing these sentences she is not defining 
articles of faith ; for assuredly it was not revealed to 
the Apostles that such heretics as Arius or Abelard, or 
Luther, or Jansenius, or Dollinger and his followers, 
were ever to be born, or that such or such a book was 
ever to be penned. Here we have one class of what 
are called dogmatic facts, that is, natural truths, not 
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forming part of the revealed deposit, yet claimed by 
the Church as a partial object of her infallibility. 

I think this will be allowed to be consistent ; his 
tory shews that for the last eighteen hundred years the 
Church has sternly and unflinchingly acted on this 
principle. Dogmatic facts not contained in the deposit 
were defined, and obedience to the definition was en 
forced from the time when Arius was condemned by 
the Fathers down to our own day ; but it would be 
beyond my scope to enter on ground so ably trodden 
by others. The intellectual assent required by the 
Church to a non-revealed proposition is not, of course, 
an act of divine faith. 

It is not my task to defend the Syllabus against 
non-Catholics on the ground of Papal Infallibility. I 
have only aimed in this article at clearing up a popular 
prejudice. I now ask for a patient hearing, whilst, as 
simply and briefly as I am able, I shall pass in review 
the much-maligned series of condemnations. Some of 
the errors condemned are heresies ; many rest on athe 
istical principles ; while some are historical falsehoods, 
coined for the purpose of leading the faithful away 
from the guidance of the Church of Christ. I now pass 
to consider, one by one, the errors condemned in the 
Syllabus, prefixing a few remarks to each section. 

V. 
REVIEW OF THE PROPOSITIONS CONDEMNED IN THE 

SYLLABUS. 
I. Errors on Pantheism, Naturalism, and absolute 

Rationalism. 
Pantheism is not a plant of English growth. Al- 
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though, as in the case of Coleridge, it may have for a 
season allured individual minds, it is too misty and 
vague to be able to gain ground in the practical under 
standing of Englishmen. It is hard to say to what 
peculiar morbid development of the human spirit it 
owes its birth, although its constant reappearance in 
the schools of thought during the last three thousand 
years seems to point it out as one of the ills the spirit 
of fallen man is heir to. Germany is its modern home ; 
and it has cast out sickly offshoots in France and Italy, 
through such erratic intellects as those of Cousin and 
Gioberti. 

Its main feature is the substitution of the visible 
world for the God of Christianity. It ascribes His 
name to the universe which we behold with the eyes 
of the flesh. Of course, it does away with the super 
natural order, and annihilates the idea of faith of reve 
lation, as it denies the existence of their author. On 
this subject I need dwell no longer, as every Christian 
will concur with Pius IX. in condemning the errors 
described in the first section. 

The first condemnation, strikes at the impious de 
nial of the existence of Him who said of old " I AM 

THAT I AM." 

The second destroys the impiety of such as deny to 
God any power to rule the work of His hands. 

The third is aimed at such as, with satanic pride, 
proclaim the understanding of man free from all sub 
jection to the guidance of the Light that enlighteneth 
c\-cry man that cometh into this world. 

The fourth is urged against such as make a God of 
each man's individual reason. 
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The fifth overthrows the subtle heresy that con 
founds the Word of the Most High with the intellec 
tual development of mankind. 

The sixth condemns the repudiation of Divine faith 
as hostile to human reason. 

The seventh denounces the impious blasphemy of 
Strauss and his compeers, reducing the Scriptures to a 
syst.em of mythology. 

Such blasphemies can scarce be heard without a 
shudder. But before dismissing the revolting subject 
it is well, in a brief digression, if such it be, to unfold 
something of the daring and impious system con 
demned in the seventh proposition. Christ, say its 
supporters, is a myth, like Prometheus. What is a 
myth? A hero of fiction? Not exactly; the myth 
will be in most cases an historical being, but whose 
real character can but faintly be made out through the 
haze of fable and legend which has thickened round it. 
So it is with Prometheus ; the legend of the god-like 
son of heaven, whom Vulcan chained to Mount Caif- 
casus in punishment for his philanthropy, is found, in 
one shape or another, among Greeks, Romans, Hin 
doos, Chinese, etc. It must have some foundation in 
truth. But no mortal wisdom can now discern that 
truth in the troubled water of legends that envelope it. 
So it is with Christ. He is a myth, like Prometheus. 
That man, crucified in Judca, doubtless, did exist. 
But to make out the real Christ from the Christ of the 
New Testament is beyond the power of criticism. 

Such is the blasphemous error here denounced. Its 
refutation is easy. The age of myths and the age of 
Christ are separated by many centuries. The latest 
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myths in Italy belong to the age of Romulus, seven 
centuries before Christ, if, indeed, Romulus can be 
called a myth. When the age of written monuments 
begins, the mythical period ends. Hence the Jewish 
people cannot properly be said to have ever had myths. 
And the man who talks of mythical beings in Judea 
during the reign of Tiberius, may undertake to per 
suade us that Napoleon III. is a myth. We know the 
current events of that period, year by year, and month 
by month. The Annals of Tacitus, the Commentaries 
of Caesar, have not, even humanly speaking, the 
critical evidence in their favour possessed by the Four 
Gospels. 

II. Moderate Rationalism. 

The errors of this section are all sprung from the 
same parent, namely, from the denial of the existence 
of mysteries, or of truths whose depth is beyond the 
understanding of man. The basis on which the con 
demnations contained in the section rest, is, firstly, 
the recognition of the fact that mysteries do exist, and 
have been revealed ; secondly, the logical principle 
that the science of Faith, commonly called theology, 
must be conducted in a different manner from the 
natural sciences. To show the folly of the propositions 
herein censured, I ask whether a man would not be 
crazed who should try to settle the truth of the story 
of Hengist from Euclid? Of course he would, because 
he would be applying the principles of a purely abstract 
science to an historical question, which can only be 
solved by the testimony of trustworthy witnesses. Yet 
the absurdity of such an attempt is infinitely less than 
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that of trying to frame a science of Faith by the same 
means wherewith chemistry or natural philosophy are tc 
be studied. And now let us briefly review the con 
demnations that follow. 

The eighth and ninth condemn the ridiculous sys 
tem I have just referred to. 

The tenth strikes at the error of implying that a 
man of science may outwardly accept and inwardly 
reject the dogmas of Faith, as if the philosopher indeed 
were subject to God, but human science were inde 
pendent of the divine intellect. 

The eleventh is aimed at the error of those who 
would fain take from the Church her power of defend 
ing the revealed deposit from the dangers that beset it 
through the abuse of reason. 

The twelfth contradicts the insulting assertion that 
Papal decrees impede the progress of science. It does 
not touch the question whether, in any particular case, 
the act or decree of any Pope not speaking ex cathcdrd 
may have impeded the development of some particular 
scientific theory, true or otherwise ; but condemns, as 
scores of learned Protestants have done ere now, the 
sweeping calumny of the enemies of the Holy See. 

The thirteenth condemnation displays, even in a 
human sense, the most consummate wisdom. The 
author of the censured opinion means to treat faith and 
reason on the same level ; but the full pith of the con 
demnation can only be felt by those who have fathomed 
the almost godlike intellectual strength of mediaeval 
divines. 

The fourteenth, after what I have said, needs no 
comment. 
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III . Indiffercntism. Latitndinarianism. 

Every reader of the Bible must have met, in the 
writings of the Apostles, with sundry wholesome warn 
ings against heretics, and for example, in the Apoca 
lypse or Revelations of St. John, with fearful predic 
tions of torments reserved for them. Of course we do 
not style those heretics who have entered the Church 
by baptism, and have never heard the truth of Catho 
licity sufficiently proposed for them to be able to em 
brace it ; such as these may well be saved, and belong, 
as Father Perrone says, to the soul of the Church. But 
still we hold that there is no salvation for those who 
belong neither to the body nor to the soul of the 
Church, and we believe there is but one true Church 
of Christ. Hence we cannot admit the comfortable 
doctrines of the present batch of errors. 

In the fifteenth condemnation therefore, the Pon 
tiff simply inculcates the principle laid down by St. Paul 
in the beginning of his Epistle to the Romans, namely, 
that faith is obedience. There is but one true religion, 
and every man is bound to embrace it, and in so doing 
he obeys a Divine command. " He that believeth not, 
shall be condemned." Mark xvi. 16. 

The sixteenth denies that any synagogue of false 
hood can be heir to the promises of Christ, and be our 
guide to life everlasting, according to the privilege of 
His Church. 

The seventeenth censure is directed against the 
anti-Christian doctrine that communion with the 
Church is in nowise wanted for salvation. 

The force of the eighteenth of the Papal censures 
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will be seen from the supposition implied in the error 
condemned. 

The supposition is, that denials of a truth are simply 
different forms of the same truth, and that two antago 
nistic systems maybe equally true, and alike the Word 
of God. 

IV. Secret Societies, Communism, etc. 

As I find no propositions here, I may pass this head 
ing over in silence. The reign of terror of Parisian 
Communism has more than justified the Pontifical cen 
sure passed on this class of errors. 

V. Errors concerning the Church and her rights. 

VI. Errors concerning the State considered both in 
itself and in its relations to the Church. 

I put these two paragraphs together, as my prefa 
tory remarks will apply to both alike. I may have to 
say over again something already said in a former 
pamphlet on the " Vatican Decrees," but shall study 
to be as short as possible. A few words on the Church 
in herself, and then on the Church in her relation to the 
State, will be a necessary introduction to my subject. 

Is the Church a society, or body politic ? If so, is 
she a perfect or an imperfect society ? 

First, let us define terms. A society is a body of 
men conspiring together by united efforts for the attain 
ment of a common end. We have in this definition 
four elements ; the multitude of human beings, their 
moral union, the means of attainment of the end, and 
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the end itself. Thus the society called the British 
Empire consists of all Queen Victoria's subjects, linked 
together by the observance of the laws of the Empire 
for the attainment of temporal prosperity. 

Of these elements it is plain that the first three 
form, as it were, the matter, or vague, undetermined 
part, and the last, the determining element, or form of 
the society. The end determines the means and is the 
vital principle of the whole structure. The means em 
ployed by a society whose aim is life everlasting, must 
be totally different from those made use of by the 
State, whose end is temporal welfare. The means em 
ployed for the attainment of the end of a literary club 
are not those employed by a railway company. The 
social means therefore, and, consequently the very na 
ture of a society, are to be determined from its scope. 

Now for the distinction between perfect and imper 
fect societies. I said in a former pamphlet that the 
State is a perfect, a railway company an imperfect so 
ciety. The imperfect society aims at a partial attain 
ment of the end of the perfect society ; the perfect so 
ciety contains within itself the imperfect society, and is 
contained within no other having the same end as 
itself. There are but two perfect societies the Church 
and the State, each, in its own sphere, independent and 
supreme; and every other society must be a part of 
one or of the other of these two. 

But here I have been stating what I wish to prove, 
to wit, that the Church is a society. Well, let us see 
whether she has the four elements of the definition. 

First, does she consist of a multitude of men ? The 
answer is plain. Was it her Founder's will that these 
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men should be linked together, so as to tend to a com 
mon end ? I say it was, and in proving this I have 
proved the existence of the second, third and fourth 
elements required in the definition. 

Christ said to Peter, that on him He would build 
His Church. The metaphor of building conveys the 
idea of parts bound together so as to form a whole. 
Apply this metaphor to a multitude of human beings 
and you have a society. Again, Christ calls His 
Church in that same text, a kingdom " Upon thee 
will I build My Church, and to thee will I give the 
keys of the kingdom of heaven." Now a kingdom is 
a society, and a perfect one. And St. Paul writing to 
the Ephesians in the fourth chapter, describes the 
Church as " a body fitly joined together and compacted 
by that which every joint supplieth, according to the 
effectual working in the measure of every part," etc. 
And if these terms do not express the idea of a society, 
of a body politic, no language supplies words able to 
convey that idea. 

The Church is then a society, and what I have said 
sufficiently indicates that she is a perfect one. But, 
moreover, if she be not perfect, then her end must 
form part of the end of the State. Is it so? Does the 
State ever aim at the sanctification of its members? 
Assuredly not. And if I charged the State with being 
wanting to itself, because, with the help of electric 
telegraphs and railways, with army and navy, with 
Royal societies and mechanics' institutes, etc., it has 
never formed a single saint, a single mortified and holy 
man, I should be called a fool, and rightly so. The 
end of the Church is distinct and independent of the 



40 The Syllabus of Pius IX. 

object of the State ; now that society whose end is not 
included in the end of any other society, is a perfect 
society ; therefore the Church is a perfect society. 

Next, every perfect society must have means for 
the attainment of its aim. But human passions and 
private interests, the vagaries of men's minds, and 
differences of opinion, would keep up a constant whirl 
wind of confusion, and annihilate all order, were these 
means not to be imposed on the society for its adoption 
in an obligatory form. When so imposed they are 
called laws ; and hence every perfect society must have 
legislative power. But the same causes will perforce 
bring about disputes as to the way in which the means 
have to be applied ; to decide such disputes every 
perfect society must have judicial power. To restrain 
the malevolent, and protect the good, is, unhappily, a 
necessary function in the government of a body of 
men ; and hence the necessity in every perfect society 
of coercive power, or the right of using force. This 
threefold power, legislative, judicial, and coercive, must 
be allowed to belong to the Church if the Church be, 
as I have proved above, a perfect society. 

Of the relations between Church and State I have 
written on a former occasion. I need here only repeat 
that neither may interfere with the other in what is 
out of its own sphere ; that if (which I do not know if 
it be even possible) the eternal welfare of the subjects 
of a State could not be attained without loss of its 
temporal prosperity, eternal interests must take pre 
cedence of earthly ones; and that the ruler of neither 
society has a right to obedience when he commands 
anything out of his own sphere. 
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On these principles it will be easy for us to see the 
justice of the condemnations contained in the next two 
paragraphs. 

In condemning the nineteenth error the Pope defines 
that the Church is a perfect society. He likewise 
denounces the absurd theory that rights defined by 
Christ himself should be subject to the revision of the 
civil power. 

The twentieth proposition is censured for making 
the divinely-instituted society part and parcel of the 
State. 

The twenty-first error supposes that Christ left 
His Apostles and their successors powerless to tell His 
true religion from false ones. 

The twenty-second denies the Church's power of 
defining dogmatic facts of which I have spoken else 
where. To show how inconsistent a Catholic would 
have to be if his obligation of belief were restricted to 
dogmas of faith, I put the following case : I believe the 
Immaculate Conception, because defined by Pius IX. ; 
but if that man, John Mastai Ferretti, be not really 
Pope, the definition is null. Therefore I must believe 
that John Mastai Ferretti is really Pope. Now I find 
nothing in Scripture or Tradition about John Mastai 
Ferretti, and his election to the Popedom. Here is a 
truth which must needs be accepted for the acceptance 
of a dogmatical definition, yet is not itself an article 
of faith. 

The twenty-second proposition is condemned, espe 
cially for its last portion, which is, that Popes and 
y Councils have erred in matters of faith. The assertion 
hat Pontiffs have usurped the rights of princes is false 
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if it speaks of sentences proceeding from the Pope as 
guardian of the revealed deposit ; nor is anything here 
defined by Pius IX. about the private conduct of Popes, 
historically considered. Take the contradictory, not the 
contrary of the condemned error. 

The twenty-fourth error is at variance with the 
principles proved above. 

The twenty-fifth, in the sense of its author, was in 
tended to set down powers really spiritual as a gift to 
the Church from civil society. 

The twenty-sixth falsely supposes that the ministers 
of the Church forfeit their natural rights as men, and 
are reduced to the state of outlaws. 

The same principle is involved in the twenty-seventh 
error. 

The twenty-eighth and twenty-ninth deny the 
Church to be a perfect and independent society. 

The thirtieth is censured as an historical falsehood. 

The thirty-first proposition is condemned because 
it denies to the Church the right inherent to every 
perfect society of passing judgment in its own courts. 

The thirty-second denies the right of the Church, 
based on the law of nature, that its sacred ministers 
should be free from burdens incompatible with their 
calling. 

The thirty-third needs no comment after what has 
been said in the second section. 

The thirty-fourth is another historical falsehood. 
The doctrine of the Pope's spiritual supremacy is the 
same now as it was in the middle ages. 

The thirty-fifth error is opposed to the Catholic 
doctrine that the authority of St. Peter's successor is 
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such as the words of Christ define, to wit, monarchical; 
and to the doctrine that the government of the uni 
versal Church is, by God's decree, united with the 
office of successor of St. Peter in the episcopal See of 
Rome, so that he who is Bishop of Rome must like 
wise be Pope of the universal Church. 

The thirty-sixth condemned proposition transfers, 
against the teaching of the Catholic Church, the su 
preme and ultimate ecclesiastical jurisdiction and 
power, from the Pope and the whole Hierarchy, to 
the Bishops of each nation. It forms part of the 
system of the excommunicate Bishop Nicholas Hon- 
theim, suffragan of Treves, better known under the 
name of Febronius. 

The thirty-seventh is a sequel to the foregoing. 

The falsity of the thirty-eighth is but too evident 
to anyone conversant with the history of the Greek 
schism. 

The thirty-ninth proposition condemned, raises the 
State to the place of God. 

The fortieth offers a sweeping and gratuitous insult 
to the teaching of the Catholic Church. 

In the forty-first, a double exercise of right is 
claimed for the State, in both cases incompatible with 
the existence of the Church as a divinely- founded and 
perfect society. The first claim is that of the right of 
exequatur, which means, that no Papal mandate con 
cerning spiritual matters can be carried out without 
the consent of the State (i.e., without the signature of 
Mr. Disraeli or Mr. Gladstone) ; the second claim is 
that a rebel priest, for example, if condemned for heresy, 
may appeal to a lay judge to have the sentence reversed. 
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The forty-second implies that Ciesar is above God 
and His representatives. 

The forty-third (one of the craziest of all) will have 
it that in agreements entered into between the State 
and the Church, the latter only is bound to abide by 
them, the State being at liberty to cast them to the 
winds when its pleases. 

The forty-fourth claims for the State the episcopal 
rights given by Christ to the successors of the Apostles. 

The forty-fifth denies the right of parents and the 
Church to see that the minds of youth under edu 
cation are not to be tainted with impious or immoral 
teaching. 

The forty-sixth carries the same monstrous preten 
sion a step further. 

The forty-seventh and forty-eighth are developments 
of the same absurdity, and deny to theology her place 
in the cycle of sciences. 

The forty-ninth, fiftieth, and fifty-first, advocate that 
interference of laymen in the appointment of eccle 
siastical rulers, which even Anglicanism has felt most 
intolerable, and which is one of the curses of the 
Russo-Greek schism. That the detestation of this 
offspring of Caesarism is shared outside the Church of 
Rome appears from the secession, thirty years ago, of 
the Free Kirk of Scotland. 

The principles upheld in the fifty-second and fifty- 
third propositions, of interfering with the sacrifice 
which religious choose to make of themselves to God 
by vows, surpass in extravagance the wildest accusa 
tions ever brought against the Church, of meddling 
with affairs of the State. 
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The fifty-fourth gives to Sovereigns the Pontifical 
power of Pagan Cssars. 

The fifty-fifth, in the intention of its framer, might 
be fitly embodied thus: Atheism is the only fit religion 
of State. 

VII. Errors concerning Natural and Christian 
Ethics. 

The root of the errors of this section is an utter dis 
tortion of the true notion of law, of moral obligation, 
of right and wrong. Catholic philosophers hold, that 
the Author of all good in that one infinite act of will, 
wherewith he loves His own infinite Goodness, loves 
and wills all that is good ; and hence issue the multi 
tude of laws and moral obligations. Hence it is that 
the principles of right and wrong remain unchangeable, 
as God cannot will anything hostile to His goodness. 
But the hideous brood of Pantheistic and Rationalistic 
vagaries that have sprung into life, 

As when the potent rod, 

Of Amram's son, in Egypt's evil day 

Waved round the coast, up called a pitchy cloud 

Of locusts, warping on the eastern wind, 

place moral goodness, not in this pure emanation of 
God's essence, but either in pleasure, or in money- 
making, or in political usefulness, etc. 

Hence the fifty-sixth and fifty-seventh shut out the 
Almighty law-giver from all control over the moral 
acts of His creatures. 

Acting on this blasphemous assertion, the fifty- 
eighth aims at changing men into unclean animals. 
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The fifty-ninth, sixtieth, and sixty-first, acknowledge 
no law in nature but the right of the strongest. 

The sixty-second applies to States the degrading 
principle, which every Englishman loathes and detests, 
of standing idly by, while the weak are oppressed by 
the strong, called the principle of non-intervention. 

In condemning the sixty-third, the Pontiff shews 
himself the best preserver of civil allegiance, binding 
all Catholics throughout the world, under pain of being 
deprived of the communion of the Church and ex 
cluded from all hope of salvation, to condemn and 
repudiate the doctrine that makes it lawful to refuse 
obedience to legitimate princes, or to rebel against 
them. 

VIII. Errors concerning Christian Marriage. 

The summary of what Catholics believe on the sub 
ject of marriage with reference to the opinions herein 
censured, is this : " Marriage, even in the law of na 
ture, was indissoluble, though not with the more per 
fect indissolubility it has acquired from Christ in the 
New Law. He has raised it to the dignity of a sacra 
ment. The contract itself is the sacrament ; the latter 
is not something extrinsical, superadded to the ma 
trimonial contract. As it is an absolute decree of the 
Redeemer that so it should be, it is out of the power 
of Christians to evade it. Hence every marriage be 
tween baptized Christians, if validly contracted, is, ipso 
facto, a sacrament, although gone through without any 
exterior religious rite or ceremony. Once raised to the 
rank of a sacrament, it took its place among the social 
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contracts of the Church of Christ. She saw in the 
union of primeval man with the woman formed from 
his rib, as the Apostle tells us, an image of Herself, 
issuing from the pierced side of Christ and celebrating 
Her nuptials with Him on the Cross of our Redemp 
tion. And even as the State claims the right of in 
validating civil contracts, when it deems it right for the 
welfare of its members, so the Church claims the right 
of imposing conditions without whose fulfilment the 
marriage contract shall be invalid. Wisely has she 
used her power, without creating confusion among 
those who do not recognize her authority. Among 
these conditions, one, which binds in most countries of 
Europe, is that marriages among Catholics are invalid 
unless made in presence of the parish priest and two 
witnesses. The wisdom of the condition is obvious, 
and the English legislature aims at part of the 
Church's object, namely the avoiding of secrecy, when 
it makes the attendance of the registrar compulsory. 
The absence of the persons required by the laws of the 
Church constitutes an impediment, called a diriment or 
nullifying impediment, to the validity of the marriage 
contract, in the countries aforesaid. And, as the 
Church does not recognize the civil magistrate as au 
thorized to supply the place of the pastor, it follows, 
that what are called civil marriages, celebrated by Ca 
tholics without the assistance of a person authorized 
by the Church, are held as invalid till they have been 
subsequently ratified before the priest. 

But here it must be carefully borne in mind, firstly, 
that the Church fully recognizes the binding force of 
the marriage tie between such as, because unbaptized, 
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do not belong to her tribunal. In respect to these she 
only claims the privilege which, as St. Paul teaches, 
belongs to her of right, namely, that in case of one 
party embracing the Christian faith, and failing to 
obtain from the other the free exercise of the Christian 
religion, an authoritative dissolution of the bond may 
be obtained. In all other cases she acknowledges the 
validity of marriage between infidels, as forming part 
of the law of nature. 

I said above, that the Church avoids such use of her 
power as might beget confusion in the matter of matri 
monial contracts among those who, however, unlaw 
fully, ignore her authority. I speak of such as, like 
Protestants, have the indelible character of Baptism, 
but have not yet recognized in the Church of Rome the 
one Catholic Church, which has a right to their sub 
mission. Marriage between two Protestants, wherever 
contracted, is held by Catholic divines to be valid and 
indissoluble. It is therefore sacramental whether con 
tracted in a church or in a private house ; with or 
without the presence of a sacred minister ; with or 
without witnesses. Nor is it in the power of the con 
tracting parties to divest wedlock of the sacramental 
essence which Christ has Himself infused into it. In 
a word the Church leaves the marriage of two non- 
Catholics free from the impediment of clandestinity. 

Another example of the caution used by the See of 
Rome in exercising the power of binding and loosen 
ing, is seen in the fact that, after three centuries, she 
still allows the decree of Trent, which makes clandes 
tine marriages invalid, to remain unpublished, and 
therefore not in force, in a large portion of the Catholic 
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world. Hence marriages, even between Catholics, with 
out witnesses or any sacred rite, are, though unlawful, 
valid, and, of course, sacramental, in England, Scot 
land, Denmark, Sweden, Norway, parts of German)-, 
Switzerland, America, etc. 

With these principles before our eyes, a glance will 
tell us why the errors of this section were censured by 
Pius IX. 

The sixty-fifth and sixty-sixth deny that matrimony 
is a sacrament. 

The three that follow are based on the supposition 
that matrimony is a civil, not a sacred contract. 

The seventieth and seventy-first are an attempt to 
elude the force of the decree of Trent forbidding and 
rendering null clandestine marriages. 

The seventy-second proposition is condemned as 
historically false. 

The seventy-third and seventy-fourth condemna 
tions were a necessary consequence of the Catholic 
principles on the sacramental nature of marriage, stated 
at the head of this section. 

IX. Errors regarding tJic Civil Power of tJic 
Sovereign Pontiff. 

If the States of Europe consulted their own politi 
cal interests, they would uphold with every nerve and 
sinew the Temporal Power of the Pope. Nothing 
could be more odious to Catholics in any State- 
nothing more calculated to create jealousy and ri 
valry than the knowledge that the Pontiff is under the 
control of a foreign prince. Witness the troubles of 
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the Avignon Popes. But Italian injustice has ere now 
shown but too clearly how justly Pius IX. declared 
that his civil independence and sovereignty were 
necessary for the due fulfilment of his spiritual power. 
All true Catholics join in spirit in the words of the 
Catholic Episcopate addressed to His Holiness on the 
9th of June, 1862 : " On this subject it scarce becomes 
us to speak. For thine own voice, Most Holy Father, 
has proclaimed to the world, that by a singular counsel 
of God's Providence the Roman Pontiff, whom Christ 
constituted Head and Centre of the Church, hath at 
tained civil sovereignty." 

But let us take the contradictories of the two sen 
tences here condemned, and see what the Pope defines. 

Seventy-fTfth. The children of the Catholic Church 
are not divided about the compatibility of the temporal 
with the spiritual power. 

The abolition of the temporal power would not con 
tribute to the liberty and prosperity of the Church. 



X. Errors having reference to Modern Liberalism. 

In the seventy-seventh censure the Pope dcni.cs that 
the principle of religious unity is less desirable now 
than it was formerly. 

The seventy-eighth censure declares it unwise, 
where the unity of faith has never been shattered, 
to excite dissension by authorizing the introduction 
and public practice of heretical worship. 

The condemnation of the seventy-ninth roposition 
teaches that liberty of publishing any sentiments, how- 
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ever libellous, blasphemous and immoral they may be, 
tends to the corruption of morals. 

The last condemnation censures the insulting asser 
tion, that the Roman Pontiff either stands in need of 
reconciling himself with true civilization, or that he 
ought to join hands with Red Republicanism, covertly 
implied in the term " liberalism." 

I now have but one word to say in conclusion. 
Non-Catholics will of course find much in the Syllabus 
which is at variance with their belief, but, I trust, they 
will not find in it the spectre conjured up by Mr. Glad 
stone's fancy. They will find in it much with which 
they will heartily concur, and will allow that the Holy 
See could not, on Catholic principles, pronounce other 
wise than Pius IX. has pronounced. 

A few unhappy men have gone out from among us 
during these last years, rather than accept such acts of 
the See of Peter as the Syllabus and the definition of 
Infallibility. If there was any one among them who 
enjoyed in the bosom of the Church a reputation for 
great learning and great integrity of life, yet let us 
bear in mind the words written, fourteen hundred 
years ago, by Vincentius of Lerins : "In the Church 
of God, the going astray of the master is the danger 
of the people ; and the more learned he was who hath 
gone astray, the greater the temptation. But herein 
is something worthy to be learned and necessary to be 
borne in mind : that all true Catholics should know, 
that from the Church they receive their teachers ; but 
do not forsake, with erring teachers, the communion 
of the Church." 
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